There is plenty of evidence that the study of Manichaeism is alive and well. 1 Besides the recent exciting discovery and/or identification of several Chinese paintings housed in Japan as Manichaean, new texts have come to light at Ismant el-Kharab, the site of the Roman village of Kellis in the Dakhleh Oasis, in the last decade of the 20th century. These lastest finds are extremely important in several respects: they have provided the first opportunity to study material from a Manichaean community in its social context (including personal letters which indicate a close-knit set of family groups within the community). Material has been found in three languages, especially Coptic and Greek, but also bilingual Coptic-Syriac glossaries. This material shows a clear concern for the Syriac origins of the texts used by the community and is evidence for the translation of Manichaean scriptures directly into Coptic. Moreover, a good number of fragments from a single codex containing a translation of Mani's canonical Epistles have been recovered.
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A further interesting aspect of the Kellis discoveries is the fact that we find in them a good number of psalms and related devotional material, such as prayers and liturgical texts. For a critical survey of a certain religious phenomenon, it is obviously essential to take into account the various dimensions which find expression in it, not only the doctrinal and mythic/narrative, but also the practical and ritual, the experiential and emotional, the ethical and legal, the social and institutional, and the material aspects. soteriological importance of knowledge and/or so often reduced to their protological accounts). Although traditional and idealistic approaches which stressed the theoretical elements in religion to the detriment of the ritual and material aspects have often predominated in scholarship, Manichaeism is not a mere mythical speculation, but an articulated system of beliefs and practices. 3 In this context, I intend to survey one of the literary jewels discovered (during February 1992) at Kellis, the Greek text Εὐχὴ τῶν προβολῶν, also known as P. Kell. Gr. 98. 4 This extremely interesting piece of Manichaean literature allows different approaches, but the aim of the present article is to examine it in order to highlight its relevance for the practical aspects, which are specifically tackled in this volume. 
The Relevance of the Text for Manichaean Worship and Liturgy
There are a number of reasons which make the P. Kell. Gr. 98 so captivating a text for modern scholars.
6 First, along with other Kellis texts, it enhances the number of available Greek sources (until Kellis' discoveries, the only Greek Manichaean work was-excluding the brief epitaph of an electa named Bassa, found in Salona-that entitled περὶ τῆς γέννης τοῦ σώματος αὐτοῦ, better known as the Cologne Mani Codex).
A second reason lies in the virtual completeness of the text. While scholars of Manichaeism are sadly used to dealing with gaps and scraps, given the highly fragmentary condition of most surviving material, the Prayer, written on a single wooden board, is instead very well preserved, virtually without lacunae.
7 Moreover, the text is a tidily-composed piece of work, characterized by its formal beauty: beside its title Εὐχὴ τῶν προβολῶν (which might be
